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Full description 

When an age’s political actors move into the next era, their roles continue although in different 
ways. It is therefore understandable that talking in and about the present is made by referring 
to the past. 

This is what happens in the political debates taking place in the African Portuguese-speaking 
countries, and even in Brazil where discussions are often had about individual and collective 
memories. They allow the history of the national liberation movement to come to light  as well 
as the roles played by the different social and political actors at different stages of the 
independence struggle. The present today is still conditioned by the past and even more so when 
many of the actors ‘bear the burden of the past’ – whether this means the active roles they 
played or their absence. Indeed, the four decades of their political independence still need to 
be explored by History from the viewpoint of transforming the past into an object of study. 

Nevertheless, historiographical narratives about the liberation struggles have mainly relied on 
documentary evidence when studying the past. Given this setting, we need to take into account 
other voices not found in the archives, voices heard in individual memoirs (biographies, 
autobiographies, interviews, accounts) that very often have been privileged witnesses. Because 
“epic and historical utterance are not exactly the same”, so  Ki-Zerbo teaches us,[1] in our 
research, it is pertinent to think about the way in which these spoken ontological records may 
take on a griotic function, whereby the authors are metamorphosised into griots, the general 
term[2] applied to story tellers and singers of historical feats and family lineage, no longer at the 
service of noble families who still prevail in traditional societies in Africa, but rather, at the 
service of political and, not infrequently, party-political interests. Whatever the case, these story 
tellers are chroniclers seeking to preserve what may be considered the history of events, some 
of which have not been registered by historiography or set down contrary to the community’s 
collective memory. 

[1] J. Ki-Zerbo, “General Introduction”. In: J. Ki-Zerbo (Ed.), General History of Africa, 
I:  Methodolgy and African Prehistory. Californa: Heineman: UNESCO, 3rd ed. 1995, p. 8. 

[2] The term probably originates from the French and referred to the West African tradition 
although there are different words in different languages. For example, for the Bambaras and 
Mandingas, the term is dyéli or diali; among the Saracoles, it is guésséré; among the Peul, 
wambabé; among the Tukolors the word is aoulombé and among the Wolofs, the word is guéwel 
(from the Arab qawwal). 

This project aims to question the memoirs of political actors in the Angolan colonial and post-
colonial periods as nation-building sites. 
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